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PART I: EVIDENCE OF THE DOMINANCE OF SATVISM
1. Surviving temples and epigraphical records of foundations
2. Epigraphical records of the religious allegiances of kings

3. Evidence of the influence of Saivism on the other religions of the
period, introducing inter alia the hypothesis that the Paficaratra that
survives in the earliest Samhitas is the result of a reformation along
Saiva lines

Part II: THE CAUSES OF THIS DOMINANCE

The Early Medieval Process
The key elements of the social, political and economic process that chara-
cterized the working of the state in the early medieval period:

1. the spread of the monarchical model of government through the
emergence of numerous new dynasties at subregional, regional, and
supraregional levels;

2. the multiplication of land-owning temples, both royal temples in
nuclear areas and lesser temples in peripheral zones, often established
by subordinate local lords, thus promoting the rural economy and
the progressive penetration of the authority of the centre into new
territories;

3. the proliferation of new urban centres, both commercial centres that
grew from below through a process of agglomeration and planned
settlements, growths from above, founded by rulers;

4. the expansion of the agrarian base through the creation of villages, land
reclamation, and the construction of water-reservoirs, wells, and other
means of irrigation, with the steady growth in population that these
developments imply; and



5. the cultural and religious assimilation of the growing population of
communities caught up in this expansion.

The Hypothesis

On the basis of the epigraphical record of acts of patronage, and considering
evidence of changes over time within the Saivas’ prescriptive literature, I
propose the hypothesis that the fundamental reason for the religion’s success,
underlying and structuring the mass of particulars now lost to view, was
that it greatly increased its appeal to a growing body of potential royal
patrons by extending and adapting its repertoire to contain a body of rituals
and normative prescriptions that legitimated, empowered, or promoted all
these key elements of the early medieval process. In this way, I propose, it
became an integral and indispensable part of that process, achieving as it
progressed a transregional organization and a consequent standardization of
its rituals and doctrines. This transregional uniformity, I propose, further
heightened its appeal to kings by enabling it more easily to be perceived as
a transcendent means of legitimation, empowerment, and the integration
of regional traditions, as an essential part of a pan-Indian socio-religious
order that each regional kingdom sought to exemplify. It was by virtue of
this success that it could construct the impressive edifice of a literature that
is almost entirely silent about these vital but less elevated aspects of its life,
with the consequence that scholars who have attempted to read this literature
have mostly neglected to look in and beyond it for evidence of the factors
that enabled and sustained this high-cultural eflorescence.

I propose that the principal factors of Saivism’s engagement in the early
medieval process are the following

1. It granted kings Saiva initiation followed by a Saiva modification of
the brahmanical ritual of royal consecration (rzjyabhisekah), reconcep-
tualizing initiation as a means of increasing their power and presenting
the subsequent consecration as qualifying them to preside over a socio-
religious order in which the validity of brahmanical norms was to be
preserved but made subordinate to that of Saivism.

2. It extended its ritual of post-initiatory consecration (abhisekah) by also
performing it for the king on the eve of battle as a means of empowering
him to attain victory (jayabhisekah).

3. It developed a range of apotropaic, invigorative and hostile Mantra-
rites to promote the success of royal patrons and the frustrating of their
enemies.



. Tt provided specialized officiants and rituals to establish the Siva temples
whose foundation marked the rule of all but the most ephemeral
sovereigns, developing a secondary body of scriptural authorites, the
Pratisthatantras, devoted exclusively to this domain, setting out the
rituals and defining the norms for the iconography of images and the
construction of temples.

. It propagated the principle that the Sthapaka, the Saiva specialist who
performs these rituals, is competent not only in the Saiva domain but
also on all the levels that the Saivas ranked below it. The king’s Saiva
Sthapaka was thus sarvadhikari and could therefore officiate in the
construction and consecration of non-Saiva deities such as Visnu.

. It provided for the construction by royal patrons of residences for their
Saiva preceptors, these leading in time to the creation of a pan-Indian
network of interconnected seats of Saiva learning for the training of
candidates for this office as the demand for Saiva Rajagurus increased
with the spread of the tradition.

. It was customary for patrons to reward Gurus for initiations and other
ceremonies with lavish gifts, especially with grants of land. The wealth
thus acquired enabled them to behave like royal patrons themselves:
they made land-grants to brahmins and they founded and endowed
temples and Mathas, thus facilitating the expansion of their institutions
into new areas. Figures at the summit of this pan-Indian clerical
hierarchy are claimed to have officiated as the Diksagurus of several
kings, a clear indication that the Saiva Guru had become a far grander
figure than the brahmanical Rajapurohita, who was tied to the service
of a single king and was unambiguously his subordinate.

. The early Saiva Pratisthatantras show that the activities of the Saiva
Sthapaka were extended to encompass the rituals attendant on the
foundation of the palaces of their royal patrons. The Pingalimata,
which is the latest of the early texts of this genre, distinguishes be-
tween ordinary royal palaces and those of Maharajadhirajas, prescrib-
ing in detail the layout to be followed in both cases. This includes
in the latter case accommodation within a section of the palace for
mantramargopadesinah ‘teachers of the Saiva Mantramarga’.

. The layout of the palace taught in these texts is only part of the layout
for an urban settlement to be established by the king around the palace,
complete with markets and segregated areas for the dwellings of the
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various castes and artisans, with detailed instructions for the size and
plan of these dwellings determined by caste status.

One of the early Pratisthatantras, the Devydmata, devotes a chapter
to the layout to be followed not only in new towns but also in new
villages, with an emphasis on the positioning of the various deities
within the plan and the directions in which they should face. The
regulations imposed show us Saiva officiants on a purely civic level.
There is nothing specifically Saiva in the layout. The Devyimata’s
chapter on iconography shows further evidence of the involvement of
the Saivas in both urban and rural planning. Differentiating various
forms of Siva in accordance with mood and number of arms it tells
the Sthapaka which are appropriate where. The same concern can be
seen in the Pratistha sections of the South-Indian Yamalatantras with
regard to the positioning and iconography of the images of Bhadrakali
whose installation and cult are their concern.

Saiva officiants also designed new rituals to enable them to officiate in
the consecration of the works of irrigation that were a key element of
the royal promotion of agrarian expansion that marks this period.

The Netratantra shows the existence of a further class of Saiva officiants
who functioned in almost all the areas traditionally reserved for the
king’s brahmanical chaplain, the Atharvavedin Rajapurohita: the per-
formance of the king’s recurrent duties to worship the various deities on
the tithis assigned to them, to celebrate the major annual royal festivals
of the Indrotsava and Mahanavami, to protect the royal family through
rites to ward off ills (§2n#ih), to restore them to health after illness, to
ward off or counter the assaults of dangerous supernaturals of every
kind, to empower through lustration (nzrdjanam) the king’s elephants,
horses and weapons of war, and to protect the king with apotropaic rites
before he eats, sleeps, and engages in his regular practrice of martial

skills.

Though there is almost no trace of this practice in the earliest Saiva
sources, there was also a numerous class of officiants who functioned
as the priests that performed the regular rituals in the Saiva temples.
This spawned a new wave of Saiva scriptures in the South from the
twelfth century onwards in which, as in the South-Indian Pafcaratrika
Sambhitas, the ceremonial life of the temple and the duties of its priests
are for the first time the subject-matter.



14. The Saivas reserved the office of the king’s Guru to brahmins, but
they opened initiation to candidates from all four caste-classes, thus
enabling the integration of powerful agriculturalist castes classed as
Stdra that were dominant in the countryside, and providing a means
of articulating a social unity that encompassed and transcended the
disjunctions and oppositions of the brahmanical social order.

15. The non-Saiddhantika traditions of the worship of Bhairavas and
goddesses in Saivism served to encompass and incorporate the local
cults of territories being assimilated into Saiva-brahmanical culture
through the expansion of state-formation at the subregional level.

16. Saivism mirrored and validated the incorporative structure of the state’s
power by elaborating an inclusivist model that ranked other religious
systems as stages of an ascent to liberation in Saivism, the religion of
the king manifest in in his initiation, his Saiva consecration, and his
royal temples.

BIBLIOGRAPHY

Manuscripts

Amytesvaradiksavidhi of Vi§ve§vara. NAK 5—4867, NGMPP A 231/17; paper; Ne-
palese script. The codex unicus of a guide in verse to the performance of
[royal] initiation into the cult of Amrte$vara.

Kalidiksipaddhati of Manodaguru/Manodadatta, expanded by Sivasvamin.
BORI 157 of 1886—92 (paper; Sarada); Borl Ms. 440 of 1875—76 (paper;
Kashmirian Devanagari); BORI 1147 of 1886-92 (paper; Sarada). A guide
to the ceremonies of Saiva initiation (diksa) and consecration (abhisekah) as
practised in Kashmir until recent times. Contains instructions for the Saiva
consecration of the king after his initiation.

Naimittikakarmanusamdhana of Brahmasambhu. asB G 4767. Palm-leaf; Ne-
palese script; incomplete. The codex unicus of part of the earliest surviving
Saiddhantika Paddhati. Contains instructions for the Saiva consecration of
the king after his initiation.

Svayambhuvapancaratra. NAK 1-1648, NGMPP A 54/9; palm-leaf; Nepalese script
script; dated 147 (=AD 1026/7). The codex unicus of the Pancaratrika scripture
followed by Somasambhu for the Visnupratistha section of his Kriyikanda-
kramavalr.



THE PRATISTHATANTRAS

Devyamata. NAK 1-279, NGMPP A 41/15 ‘NiSvdsakhyamabatantra’; palm-leaf;
Nepalese script; AD 1060; NAK 1-1003, NGMPP B 27/6 ‘Pratisthatantra’; palm-
leaf; AD 1136.

Pingalamata. NAK 3376, NGMPP A 42/2; palm-leaf; Nepalese script; AD 1173/4.
Also called Jayadrathadhikira. Covers both Saiddhantika and non-Saiddha-
ntika domains, and assigns itself to [the tradition of ] the Brahmayamala.

Mayasamgraha. NAK 1-1537, NGMPP A 31/18; palm-leaf; Newari script; incomple-
te; no date. Saiddhantika. Codex unicus

Mohaciirottara. NAK 5-1977, NGMPP A 182/2; paper; Devanagarl; copied from
an old palm-leaf manuscript in a west-Indian script (codex unicus). Saiddha-
ntika.

Secondary Sources

CHAMPAKALAKSHMI, R. 1986. Urbanization in Early Medieval Tamilnadu. In
Situating Indian History, edited by Sabyasachi Bhattacharya and Romila
Thapar (Delhi: Oxford University Press), pp. 34-105. Reprinted as chapter
4 (‘Developments Within: Urban Processes in the Early Medieval Period Ap
600 to ¢. 1300°) of her Trade, Ideology, and Urbanization. South India 300
BC t0 AD 1300 (Delhi: Oxford University Press, 1996).

CHATTOPADHYAYA, Brajadulal. 1994. The Making of Early Medieval India.
Delhi: Oxford University Press.

HEerrzman, James. 1995. State Formation in South India 850-1280. In 7he State
in India 1000-1700, edited by Hermann Kulke (Delhi: Oxford University
Press), pp. 162-194.

Karasuima, Noburu. 1984. South Indian History and Society. Studies from
Inscriptions A.D. 850—1800. Delhi: Oxford University Press. Collected arti-
cles (1968-1981).

Kuike, Hermann. 1990. The Regional Kingdoms of the Early Middle Ages.
Chapter 3 of Hermann Kulke and Dietmar Rothermund, A History of
India (2nd, revised edition), London: Routledge), pp. 109—161. First edition
published in 1986 (London: Croom Helm).

——. 1995a. The Study of the State in Pre-modern India. In 7he State in India
1000-1700, edited by Hermann Kulke (Delhi: Oxford University Press),
pp- 1—47.

——. 1995b. The Early and the Imperial Kingdom: a Processural Model of
Integrative State Formation in Early Medieval India. In The State in India

6



1000-1700, edited by Hermann Kulke (Delhi: Oxford University Press),
pp- 233—262.

SANDERSON, Alexis. 2005. The Saiva Religion Among the Khmers, Part 1.
Bulletin de I’Ecole [frangaise d’Extréme-Orient 90 (2003), pp. 352—464.

——. In press. Religion and the State: Saiva Officiants in the Territory of the
Brahmanical Royal Chaplain with an Appendix on the Provenance and Date
of the Netratantra. Indo-Iranian Journal 30, pp. 1-56.

——. Forthcoming. Religion and the State: Initiating the Monarch in Saivism
and the Buddpist Way of Mantras. Heidelberg Ethno-Indological Series.
Harrassowitz.

Sinen, Upinder. 1994. Kings, Brahmanas and Temples in Orissa. An Epigraphic
Study AD 300—-1147. New Delhi: Munshiram Manoharlal.

STEIN, Burton. 1994. Peasant State and Society in Medieval South India. Delhi:
Oxford University Press.

——. 1998. All the King’s Mana: Perspectives on Kingship in Medieval South
India. In Kingship and Authority in South Asia, edited by J.E Richards (Delhi:
Oxford University Press), pp. 133—188.

TaLBor, Cynthia. 2001. Precolonial India in Practice: Society, Region, and
Identity in Medieval Andhra. Oxford: Oxford University Press.



